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Dear Reader, 

The book you now have in hand is one of 
the many Islamic publications distributed by 
this Group throughout the world in different 
languages with the aim of conveying the mess- 
age of Islam to the people of the world. 

You may read this book carefully and should 
you be interested to have further study on such 
publications you can contact us through a letter. 
Naturally, if we find you to be a keen and ener- 
getic reader we shall give you a deserving response 
in sending you some other publications of this 
Group. 

You may express your views on this publi- 
cation and the subject matter discussed in it, and 
how far you have benefited from it or which 
part of the subject matter has proved useful to 
you and your environment. You will be able, in 
this manner, to introduce yourself as one of our 
good and active reader. 

Meanwhile, you can keep our address at the 
disposal of your friends and those individuals 
interested in Islamic Studies. 

Publication Secretary, 
WORLD ORGANIZATION FOR ISLAMIC SERVICES 
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IN THE NAME OF ALLAH, 
THE MOST COMPASSIONATE, 
THE MERCIFUL. 



Praise belongs to Allah, the Lord of all. beings ; 
the Most Compassionate , the Merciful; 
the Master of the Day of Judgment; 

Thee only we serve, and to Thee alone we pray 
for succour; 

Guide us in the straight path; 
the path of those whom Thou hast blessed, 
who are immune from Thy wrath 
and have never gone astray. 



O Allah! send y our blessings to the head of 
your messengers and the last of 
your prophets, Muhammad 
and his pure and cleansed progeny. 

A Iso send your blessings to all your 
prophets and envoys. 
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INTRODUCTION 



"Sauti Ya Bilal", a Swahili periodical of Bilal 
Muslim Mission of Tanzania, has been generally 
acknowledged as one of the most informative and 
comprehensive religious periodicals in East Africa. 
In 1968, the Mission gave a detailed treatment to 
the subject of Khatme-Nubuwwah' (Finality of 
Prophethood), in the form of three articles which 
appeared in three consecutive issues. No wonder 
the series was well-received by the readers - lear- 
ned and laymen alike. 

That Muhammad (p.u.h.a.h.f.), the Holy Pro- 
phet of Islam, was the last Prophet, and that no- 
body was to get Prophethood after him, is a simple 
yet cardinal belief of every Muslim. The Mission 
had explained that Islamic belief in those Swahili 
articles, quoting verses from Qur'an, and traditions 
from various traditionalists in corroboration. 

A Qadiani missionary wrote a long letter in 
Swahili, making a frustrated attempt to object to 
the contents of those articles. This letter was ans 
wered by Sayed Saeed Akhtar Rizvi, Chief Missio- 
nary. As there was no reply forthcoming from the 
said missionary, silence prevailed. However, a Shia 

(i) 




African student later on wrote to Mr. Rizvi seeking 
clarifications over the belief of Khatme-Nubuw- 
wah ; and in that letter certain passages were found 
to bear great similarity to the previous letter from 
the Qadiani missionary. Obviously, the Qadianis 
were circulating their letter, or perhaps propaga- 
ting its contents, despite the refutation by Mr. Ri- 
zvi. Thus, the Mission was left with no alternative 
but to circulate Mr. Rizvi’s reply, which assumed 
form of 24 foolscap cyclostyled pages. A copy 
was sent to the said Shia student, who later on 
expressed his complete satisfaction. 

These events were reported in the Bilal News 
as usual, and Haji Hasanally P. Ebrahim (Karachi) 
requested for a few copies. As the articles were in 
Swahili, Mr. Rizvi very kindly agreed and promised 
to translate them into English for the benefit of a 
wider public. In the meantime, I requested Mr. 
Rizvi to add and argument certain relevant topics 
so as to make the endeavour complete. I am grate- 
ful to Mr. Rizvi for having conceded to my requ- 
est. 

This booklet is the result of Mr. Rizvi's lat:d- 
able endeavour, and various topics relevant to the 
subject of Khatme-Nubuwwah are amply dealt 
with. It also gives us an insight into the thinking 

(ii) 




ways of the distracted, among them the Qadi- 
anis. 

May Allah Accept this, and shower His 
Blessings upon Mr. Rizvi. 



Asgherali M. M. Jaffer 



June, 1971 




CHAPTER ONE 
Finality of Prophethood 
( A) Continuity of Religious Leadership 

God, in His grace, never left mankind without 
a religious guide. That guide may be a prophet, a 
'Rasul' or an 'Imam'. The first man, Prophet Adam 
(p.u.h.), was made a vicegerent of Allah on this 
earth,., so that he might lead his children on the 
right path. 

hence then, prophets and messengers were 
sent to all the regions and all thepeopl^s. Allah 
says in the Qur'an^ 

"And there never was a people without a War- 
ner having lived among them”. (Qur'an, 35:24) 

In all, there came 124,000 propliets from 



God. Many of the prophets were sent to one or 
two villages, some even to one family or one man. 
Others were sent to a bigger area; still others to a 
whole tribe. But none of them, before our Holy 
Prophet, was sent to the whole mankind. 

Our Holy Prophet was sent to the whole man- 
kind for upto the end of the world. No other pro 
phet is to come after him. He was, and is, the Last 
Prophet. 

(B) Evolution of Religious Guidance 

It appears from the history of divine religions 
that God sent from time to time many Shari' ahs' 
(Divine Laws) which were suitable to that particu 
lar era. Prophet Noah (p.u.h.) brought a Shari 1 ah 
which was simple to a great extent. And that 
Shari 1 ah was followed by other prophets upto the 
advent of Prophet Abraham (p.u.h.). Prophet 
Abraham (p.u.h.) was given a Shari 1 ah which was 
more elaborate and more comprehensive than the 
previous one. 

The Shari' ah of Prophet Abraham remained 
it force for the children of Israel upto the time of 
Prophet Moses (p.u.h.). When Prophet Moses 
(p.v h.) was given Torah (Law), it was a really com- 
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prehensive and fully detailed Shari'ah, which was 
followed by all the prophets of Bani Israel till 
Prophet Jesus (p.u.h.) came. Prophet Jesus (p.u.h.) 
perfected the Shari'ah of Prophet Moses (p.u.h. ) 
and made adjustments according to the time. The 
Shari'ah of Prophet Jesus (p.u.h.) remained valid 
till the arrival of the Holy Prophet of Islam. 

Coming to the other branch of the family of 
Prophet Abraham (p.u.h.) we find that the child- 
ren of Ismael were expected to follow the Shari'ah 
of Prophet Abraham (p.u.h.) upto the time of the 
Holy Prophet of Islam, Prophet Muhammad Mus- 
tafa (p.u.h.a.h.f.). When he came, he abrogated and 
cancelled all the previous Shari'ahs, and brought 
the final, most comprehensive and most suitable 
and moderate Shari'ah of all, which can meet the 
challenge of the changing times without any diffi- 
culty upto the day of Q/yamah' (Resurrection 
day). 



(C) Why 'Shari'ahs' were Changed? 

It may be asked: Why the changes in Shari'- 
ahs? Why the gradual revelation? And why the 
separate v Ulul-Azm ' (Prominent) prophets coming 
one after another? Well, when a child is born, the 




parents make some garments for him. And as the 
child continues to grow, the old clothes are disca- 
rded, and new ones made according to the growth 
of the body of the child. This continues during his 
childhood, during his adolescence, during his tee- 
nage, till a time comes after 25 or 30 years, when 
the body reaches its maximum height and attains 
its full growth. After that, the size which fits him 
at that time, continues to fit him upto the end of 
his life. Nobody will suggest that as the child at the 
age of 25 years is expected to be 5 fit. 6 in. tall, 
he should be given the clothes of that size on the 
day of his birth. Nor will any body think that a 
young man of 30 years should wear the same clo- 
thes which he used to wear when he was 10 years 
old. Likewise, we may suppose that the humanity 
was a child in the days of Prophet Adara and Noah 
(p.u.t.), which reached its adolescence in Uie days 
of Prophet Abraham (p.u.h.) and continued to 
grow (mentally, socially and spiritually). Accor- 
dingly, Allah continued discarding and abrogating 
old Shan ahs and sending new ones according to 
the social, intellectual and spiritual needs of the 
times. 

This continued upto the time of Prophet 
Muhammad Mustafa (p.u.h. a.h.f.). His time may be 
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comparea asthe age of 25 or 30 years of a man 
when he reaches the full height and the highest 
peak of his strength. Now there is no chance that 
he will outgrow his clothes, and the size of that 
age remains in force till his last day. When huma- 
nity reached that stage, Allah sent the final Shar- 
i'ah which was to serve the mankind to the last day 
of the world. After Muhammad Mustafa (p.u.h.a.- 
h.f.) there was no need for any Shan ah; there was 
no need for any new prophet or messenger from 
God. And it was for this reason that he was dec- 
lared by Allah to be • \ the Last of 

the prophets. 

Question: Admitted that the body does not 
grow in height after about 25 years; but still there 
appear- changes in the body. A person may gain or 
lose considerable weight, necessitating some chan- 
ges in the measurement of his clothes. Therefore, 
how can you say that there will never be any need 
for a new Shan ah after Islam? 

Answer: Clothes usually do not adjust them- 
selves according to the build of a body. But Islam 
has a built-in capacity to cover all the possible 
situations which a man faces during his life-time. 
In this respect, we may compare it with those 
sophisticated electronic devices which automati- 
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cally adjust to the temperature, light, humidity 
and other relevant factors of the operating time. 
If you take a good camera, you will find that its 
lense makes all the necessary adjustments accor- 
ding to the distance and light without any need for 
you to make those adjustments manually. 

Likewise, Islam has all the rules for all the 
possible situations, and as soon as a given situation 
changes, the Shari'ah automatically recognises the 
change and another set of rules applicable to the 
new situation comes into force immediately and 
automatically. 

This flexibility is the unique feature of Islam 
which is not found in any other religion. And this 
feature eliminates the need of a new Shari'ah. 

Of course, the need for an interpreter of the 
Qur'an and protector of the Shari' ah will remain 
for ever. But Allah appointed Imams for this pur- 
pose, after the ( ' The Last Prophet. 

The chain of the Prophethood came to an end and 
a new system of religious leadership, known as 
Imamat' was introduced. The Holy Prophet said: 
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"Banu Israel, prophets were leading them; 
when a prophet died another prophet succeeded 
him. But after me there is no prophet, and surely 
there will be Caliphs". 



CHAPTER TWO 



Challenge of Ahmadism 

The universally accepted Muslim belief that 
Prophet Muhammad Mustafa (px.h.a.h.f.) was the 
Last Prophet of God, was unfortunately challen 
ged some 70 years ago by one Mirza Ghulam 
Ahmad of Qadian (Punjab, India) who claimed 
to be a prophet. 

As this booklet is being written to throw light 
upon the Muslim belief of the ’’Finality of the 
Prophethood”, it is ’’essential to give a historical 
background to the birth of Ahmadism. 

The famous Muslim thinker, Dr. Iqbal, wrote 
a booklet "Islam and Ahmadism” and I propose to 
quote in this chapter some of the paragraphs from 
his learned discourse. 

He writes 



8 




"The simple faith (of Islam) is based on two 
propositions that God is One, and that Muhammad 
is the last in the line of those holy men who have 
appeared from time to time in all ages to guide 
mankind to the right way of living". 

"The question of heresy, which needs the ver- 
dict whether the author of it is within or without 
the fold, can arise, in the case of a religious society 
founded on such simple propositions, only when 
the heretic rejects both or either of these propo- 
sitions. Such heresy must be and has been rare in 
the history of Islam which, while jealous of its fro- 
ntiers, permits freedom of interpretation within 
these frontiers. And since the phenomenon of the 
kind of heresy which affects the boundaries of 
Islam has been rare in the history of Islam, the 
feeling of the average Muslim is naturally intense 
when a revolt of this kind arises. That is why the 
feeling of Muslim Persia was so intense against the 
Bahais. That is why the feeling of the Indian Mus 
lims is so intense against the Qadianis. 

"The question of what may be called major 
heresy arises only when the teaching of a thinker 
or a reformer affects the frontiers of the faith of 
Islam. Unfortunately this question does arise in 
connection with the teachings of Qadianism". 
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"Theologically the doctrine is that: The 

organization called "Islam" is perfect and eternal. 
No revelation the denial of which entails heresy is 
possible after Muhammad. He who claims such a 
revelation, is a traitor to Islam. Since the Qadianis 
believe the founder of the Ahmadiyya movement 
to be the bearer of such a revelation they declare 
that the entire world of Islam is infidel. The foun- 
der's own argument is that the spirituality of 

the Holy Prophet of Islam must be regarded as 
imperfect if it is not creative of another Prophet. 
He claims his own Prophethood to be an evidence 
of the Prophet-rearing power of the Holy Prophet 
of Islam. But if you further ask him whether the 
spirituality of Muhammad is capable of rearing 
more Prophets, than one, his answer is "No". 
This virtually amounts to saying "Muhammad is 
not the last Prophet: I am the last". 

This is, in fact, the accepted belief of the 
Qadianis. Really it is astounding that while the dis- 
tinction of being the last of the Prophets is denied 
to the Prophet of Islam, it is claimed for the pro- 
phet of Qadian. Mirza Ghulam Ahmad himself 
says: "I am the last path of all the divine paths, 
and the last light of all the divine lights". Elabora- 
ting on this theme, the "Tash-hizul-azhan" (Vol. 9, 
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No. 3, March, 1914) writes: "In this Ummah' 
there can be only one prophet, that is, the promi- 
sed Messiah; and certainly nobody else can come." 

The same magazine (Vol. 12, No. 8, August, 
1917) says: "After the Holy Prophet of Islam only 
one prophet can come. It will disturb many poli-, 
cies and kingdom of God if many prophets came". 

The same paper (Vol. 9, No. 3, March, 1914) 
declared: "Thus it is proved that there cannot be 
more than one prophet. (The Holy Prophet of Is- 
lam) has said " LaNabiyya Ba di " There is no pro- 
phet after me; and thus has clearly declared that in 
this Ummah no prophet or messenger of God can 
come after him, except the promised Messiah". 

This distorted logic is beyond human comp- 
rehension. The Qadiani writer accepts the Holy 
Prophet's declaration that there would be no pro 
phet after him; and then (instead of refuting the 
claim of any pretender of prophethood after Mu- 
hammad) adds a tail to the interpretation: "except 
Mirza Ghulam Ahmad." 

"Tash-hizul Azhan" was a magazine for Ah- 
madi children and that is the belief which is taught 
to their children from childhood. 

Thus, the Qadianis have transferred the fina- 
lity of prophethood from the Prophet of Islam to 




Prophets; for the Qadiams, Mirza Ghulam Ahmad 
is the last of the prophets. But there is one "Khata- 
mun-Nabiyyin" (the Last of the Prophets) in both 
religions, in the sense of the finality of the pro- 
phethood. I think this point of agreement should 
be enough to end the controversy about the mea- 
ning of the phrase "Khatamun-Nabiyyin " 

Now to revert to Dr. Iqbal's writing. - 
"Far from understanding the cultural value of 
the Islamic idea of finality in the history of man- 
kind generally and of Asia especially, he (i.e.,_Mir 
za Ghulam Ahmad) thinks that the finality in the 
sense that no follower of Muhammad can ever 
reach the status of prophethood is a mark of impe- 
rfection in Muhammad's Prophethood. As I read 
the psychology of his mind he in the interest of his 
own claim to prophethood, avails himself of what 
he describes as the creative spirituality of the Holy 
Prophet of Islam and at the same time deprives the 
Holy Prophet of his "finality" by limiting the cre- 
atingcapacity of his spirituality to the rearing of 
only one prophet, i.e., the founder of the Ahma- 
diyya movement. In this way does the new pro- 
phet quietly steal away the "finality" of one who 
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"He claims to be ' buruz ' 1 of the Holy Prophet 
of Islam instituating thereby that, being a buruz of 
him, his finality is virtually the "finality" of Muha 
mmad, and that this view of the matter, therefore, 
does not violate the finality of the Holy Prophet. 
In identifying the two finalities, his own and that 
of the Holy Prophet, he conveniently loses sight of 
the temporal meaning of the idea of Finality. It is, 
however obvious that the word buruz' in the sense 
even of completed likeness, cannot help him at all, 
for the buruz must always remain the other of its 
original. Only in the sense of reincarnation a buruz 
becomes identical with the original. Thus if we 
take the word buruz' to mean "like in spiritual 
qualities' the argument remains ineffective. If, on 
the other hand, we take it to mean reincarnation 
of the original, in the Aryan sense of the word, 
the argument becomes; plausible but its author 
turns out to be only a Magian in disguise." 



1. Buruz - Appearance 
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CHAPTERTHREE 



Historic Back-ground of Ahmadism 

"I dare say the founder of the Ahmadiyya 
movement did hear a voice; but whether this voice 
came from the God of Life and Power or arose out 
of the spiritual impoverishment of the people must 
depend upon the nature of movement which it has 
created and the kind of thought and emotion 
which it has given to those who have listened to 
it.” 

This quotation comes from Dr. Iqbal who has 
clearly unmasked "the real content of Ahmadism 
in the light of the history of Muslim theological 
thought in India at least from the year 1799". 

He says: "The year 1799 is extremely impor- 
tant in the history of the world of Islam. In this 
year fell Tippu; and his fall meant the extinguish 
ment of Muslim hopes for political prestige in In- 
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